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Roots (or Rhizomes?) of ‘Rootedness’

Notes towards an intellectual history of the palingenetic right’s revolt against the disembedding processes of Western modernity

Roger Griffin, Oxford Brookes University

1
Apologetic preamble

1.1
Since I was invited to contribute to the conference programme at a late stage and at a time I have several publishing deadlines to meet, I cannot offer a fully fledged paper, but rather a little chick of one barely out of the egg. Unfortunately, the same commitments make it impossible for me to attend the conference in person. I will be represented by Matt Feldman, a postgraduate student at Oxford Brookes University who has run a series of workshops on cultural, ecological, and political aspects of globalization, published an article which adopts what might be called a ‘Chomskian’ perspective on globalization, and has some specialist knowledge of Heidegger’s stand on ‘modernity’. On the Friday AM session he will make a presentation of my embryonic paper followed by some observations of his own on the topic. All I can offer at this point in the proceedings is some notes towards a synoptic history, as far as I know yet to be written by any intellectual historian or historian of the ‘right’, of elements within the European tradition of anti-secularizing and anti-rationalist thought that can be seen as anticipating contemporary radical right anti-globalization arguments. Naturally I will pay special attention to the Conservative Revolution, and its deliberate use by the New Right in shoring up its ‘anti-Western’ stand. In this way I hope to contribute to preparing the ground for the Saturday afternoon session on ‘Anti- and counter-globalist tendencies among the extreme right’ and indirectly (or rather in absentia) to the general discussion. 

1.2
The main thrust of my virtual paper is that contemporary arguments against globalization put forward by the extreme right concerning the erosion of cultural difference, the undermining of a sense of ‘home’, the progressive loss of identity, and the need for ‘roots’ are nothing new. Instead they can be seen as modern permutations or rationalizations of a long tradition in Western thought dating back at least to the 16th century which treated the rise of secular individualism and rationalism as a pernicious force undermining the very foundations of human existence. They were extensively rehearsed in the first part of the 20th century in a number of intellectual currents and individual cosmologies associated with the ‘revolt against positivism’ and rejection of the Enlightenment project. Moreover, some elements within the contemporary right consciously draw on one national current or cluster of thinkers associated with this ‘revolt’ known collectively as the Conservative Right in order to legitimise and articulate their stand against the West in its present cultural dispensation. 

1.3
I contend that it is important to deconstruct the often impressively erudite and cogent discourse woven by some of the more intellectually creative ideologues of the New Right and Third Positionists by locating the contemporary strands of ‘anti-Western’ thought within their historical context. Once they are seen historically as the latest permutations of a long-term struggle for hegemony over the secular humanist tradition that has fed sustained episodes of anti-democratic politics, some of extreme ‘barbarity’ in Western history, it becomes easier to see through the veils of euphemism and detect the political agenda that is both underpinned and veiled by a scrupulously metapolitical discourse.

2
Methodological premises 

2.1
My conceptual framework for investigating the roots of the cult of rootedness would be a synthesis of two basic components:

2.1.1
Theories of modernity and postmodernity that stress the way the growth of rationalization, secularisation, non-traditional knowledge, and the growth of an atomized ‘society’ tend naturally to generate a backlash in the form of a reassertion of the irrational, the metaphysical, traditional knowledge, and community (Turner). Ingredients for such a model would be taken from such ‘classic’ thinkers of the late 19th century (who themselves register a reaction against a secularising and homogenizing modernity) as Weber, Durkheim, Tönnies, and Sombart, and some modern theorists of modernity such as Marshal Berman, David Harvey, and Anthony Giddens (whose concept of the ‘disembedding’ force of modernity is particularly relevant to analyses of the metaphysical dimension of the anti-globalization movement as a whole).

2.1.2
Poststructuralist theories of cultural processes that warn against any attempt to create a seamless narrative out of history, cultural or otherwise, since it dramatizes, mythicizes and ideologizes the past instead of forensically investigating it. (The New Right and the radical right in general is particularly prone to weaving mythicizing narratives of historical and cultural processes in a spirit which is scientistic rather than scientific). In particular I would deploy the distinction created by Deleuze and Guatteri between the arborial (and strictly mythical) way of conceptualizing social processes that leads to the use of organic metaphors such as ‘roots’ and ‘decay’, and the rhizomic concept of them which allows them to be seen non-teleologically as full of contingency, discontinuity and diverse episodes of decay and rebirth which cannot be reduced to generalizations about the life of a single organism called ‘society’ or the ‘nation’. 

2.2
Applying this distinction, it is important in the search for the roots of the New Right and Third Positionist to see examples of anti-rationalism in the past that are reminiscent (or rather premonitory) of contemporary strands of anti-globalization as parallel products of similar habitats of cultural/cosmological crisis occurring in very different ages, rather than postulating direct lines of influence of cause and effect. However, just as every original writer creates his own precursors (an insight taken from an essay on ‘Kafka’s precursors’ by Luis Borges), so every innovative form of thought tends to be concerned to legitimise itself by giving itself an intellectual ancestry. Thus, while it is particularly significant that the New Right and Third Position themselves legitimize their thinking by drawing on intellectual forebears in the past it would be misleading to take their own idea of their genealogy at face value, and important not to indulge in the sort of teleological intellectual history that produced the book published in 1941 with the title From Luther to Hitler (MacGovern). 

2.3
In my ideal introduction to the opus I would thus be particularly concerned to warn the reader against the dangers of a certain type of intellectual history and philosophy of history that implies an organic lineage of currents of thought between a thinker such as Nietzsche and the New Right, or dramatizes the present as a Manichean struggle between two spiritual principles (the Enlightenment versus the Radical Right) that operate as arch-enemies deciding the fate of the world: the examples of Spengler, Rosenberg, Evola, and Hutchinson (The Clash of Civilizations) are clear warnings against undertaking such an exercise. The very idea of the ‘roots of the right’ (the name of book series edited by George Steiner) is thus suspect

2.4
But in a less arborial and more rhizomic sense it is possible to establish that there have been debates within the Western culture that anticipate or prefigure the present radical right attacks on globalization and on which some of its present ideologues consciously draw. If I were to read a major monograph or PhD on the topic of ‘the history of anti-globalization in Western thought’ I would expect to see reference to a number of thinkers or episodes in intellectual history treated not as unbroken teleological tradition of thought leading to the contemporary New Right, but as symptomatic of a long tradition of reactions against the prospect of a homogenized, rationalized world order. 

3
Pre-precursors of anti-globalization

The High Renaissance sense of a loss of roots

3.1.1
Were my virtual, anti-arborial history of the precursors of anti-globalization and ‘anti-modernity’ to be comprehensive enough it would be worth spending a chapter on the tension that already existed within Renaissance and Early Modern thought between the ‘disenchanting’, secularising, universalising, and anti-traditional thrust of humanism and the backlash against this manifested in the rise of overtly irrationalist forms of magical, mystical and occultist thinking that sought to retain an anchorage in Tradition. Paracelsus embodies the backlash against the rise of reductionist science. Both these traditions could be accommodated within the same individual, as a study of Copernicus and Newton demonstrate (Koestler).

3.1.2 
There would also be a case to be made, albeit speculative, for considering the role played as a causal factor in the Reformation, the Religious Wars, and the witch-hunting mania of the late Renaissance by a deep psychological and eventually pathological drive to preserve a traditional sense of metaphysical hierarchy, identity and roots against a theological and secular revolution that threatened to shatter the experiential wholeness of the world. The Church’s stand against the Copernican theory of the solar system (dramatized by Brecht in The Life of Galileo Galilei) can be seen as a stand against the de-centring, disembedding implications for the experiential universe of a non earth-centred and hence no longer anthropocentric world view. This stand adumbrates aspects of the contemporary radical right’s rejection of globalization (and certainly some of the themes of Heidegger’s ‘anti-modernity), even if ironically some sectors of it have recourse to an anti-Judeo-Christian neo-paganism to articulate their quest for primordial sources of identity (Koestler).

18th century precursors

3.2
The anti-teleological evocation of precursors to the current rightist revolt against globalization would move onto firmer ground in considering the backlash against the more rationalistic and mechanist aspects of the 18th century Enlightenment. Figures such as William Blake, Goethe, Rousseau, and Herder, are important in this context, the last three of which were also products of Enlightenment humanism. Herder’s concept of the Volksgeist is particularly interesting since it upholds the principle that each national spirit is equally valuable and is expressed in a people’s language, art, traditions, religion and culture with no suggestion of a hierarchy of superior and inferior races. This can be seen as a forerunner of the New Right’s stress on identity and its differentialist bid to preserve cultural bio-diversity. 

3.3 
Early and mid-19th century precursors

3.3.1
Another episode worth exploring in this context is the extreme conservative rejection of the French Revolution by De Maistre and De Bonald who upheld the need for roots, tradition, hierarchy in a discourse that portrayed the Enlightenment as an essentially nihilistic movements shredding the fabric of human existence and destroying its social and spiritual foundations.

3.3.2
Particular attention in this gargantuan panoramic survey would be paid to nineteenth century ‘Romantics’ who rebelled against what they experienced as the spiritual consequences of rationalization and ‘progress’, namely disenchantment and anomie. Figures who come to mind are Chateaubriand, a very right-wing Romantic, Fichte, a Romantic philosopher who combined a rejection of Enlightenment rationalism with an extreme ‘metapolitical’ German nationalism; and two left-wing artists close to Romanticism, Büchner and Heine, both of whom had a powerful sense of the vacuousness of rationalism and of the way experientially history was decaying into chaos, meaninglessness, fragmentation, and spiritual vacuousness. A key figure here would be Baudelaire, who was one of the first to register the disruptive impact on the cosmological experience of wholeness caused by modernity and in 1851 uttered the dire warning about the rise of progress made in America’s image (in Fusées, cited in Fromm: NB Harvey, Part I).

We shall perish by the every thing by which we fancy that we live. Technocracy will Americanize us, progress will starve our spirituality so far that nothing of the bloodthirsty, frivolous or unnatural dreams of the utopian will be comparable to those positive facts. 

3.4
The fin-de-siècle’s stand against ‘globalizing’ forces

A number of cultural forces at work in the fin-de-siècle represent rejections of the Enlightenment project, some of them directed against the universality of reason, individualism, and human rights and towards a reassertion of cultural roots, community, and difference (and some of them emanating from the ‘left’, e.g. William Morris in Britain and Thoreau in the USA). Indeed, the core idea of the age of ‘decadence’ is that the world of technological progress and economic development represented a spiritual death. It would be important to dwell on the sociological theories of Durkheim (theory of anomie and mechanical solidarity), Weber (theory of rationalization and disenchantment), and Tönnies (theory of society/community) in this context to show how the founding fathers of modern sociology were exploring themes that have considerable bearing on contemporary New Right analyses of modernity. The main areas to be considered would be:

3.4.1
The ideologues of a conservative, radical right nationalism who see culture and history as the basic source of meaning and purpose in the modern age. Pride of place would go to Barrès (Sternhell), who is particularly important for the clarity with which he communicates an organic vision of the nation and stresses the role played by ‘roots’. 

3.4.2
The growth of politicized racism and anti-Semitism (NB Pulzer) against the background of a generalized ‘revolt against positivism’ as embodied in figures such as Drumont and Maurras in France, and Langbehn, Lagarde, and Fritsch in Germany, not to mention a host of völkisch thinkers in Germany and elsewhere, all of whom in their own way stress the need for rootedness. G. L. Mosse’s work, Crisis of German Ideology and Fritz Stern’s on ‘The Politics of Cultural Despair’ are relevant here (Stern) as well as the work of Sternhell on ‘the revolutionary right’.

3.4.3
The ‘invention’ of national traditions and the discovery of cultural and linguistic heritages in various national cultures (cult of myth and roots: voelkisch thought; Eurasianism; the discovery of Finnishness; the Celtic revival; the intensification Slav patriotisms and of religious/racial hatreds histories, the invention of Zionism (Hobsbawm). 

3.4.4
The occult revival associated with Madam Blavatsky theosophy, which was fused with anti-Semitism to produce Ariosophy and thereby had a limited impact on the genesis of Nazism (Goodrick-Clarke).

3.4.5
The rejection of liberal/ American materialism/ technocracy/ money: in the analyses of cultural analysts such as Spengler, Sombart etc and in modernist ‘neo-Romantic’ writers such as Rilke, Hölderlin, Hoffmansthal, Musil (NB Bradbury).

3.4.6
A number of cultural giants who in contrasting ways legitimise a radical rejection of the hegemonic forms of Western modernity in the name of some form of spiritual rebirth and renaissance of myth/religion: notably Tolstoy, Dostoevsky, Wagner, D’Annunzio, but above all Nietzsche, whose equation of liberalism with nihilism and progress with decadence was extremely influential because it captured a general mood of disenchantment (Hughes).

4
The ‘Conservative Revolution’ in Weimar Germany

After this extensive preamble, the epic virtual history of the roots of the New Right would then move on (probably in volume 2!!) to its main subject, the emergence in Weimar Germany of a powerful intellectual current, or rather a cluster (and certainly not a monocentric, formal ‘movement’) of numerous highly individual writers, who in their different ways attack the ethos of liberal humanism and material progress in the name of values associated with ‘re-embedding’ human reality and who have assumed renewed significance in the context of metapolitical antiglobalization. 

4.1
It would be stressed that the sense of  ‘crisis of civilization’ in the inter-ar period was generalized in Europe (turning The Decline of the West into a bestseller) and not the monopoly of any one country.  T. S. Eliot, D. H Lawrence, Hamsun, Ezra Pound, James Joyce, H. G. Wells, Svevo and a host of other writers register this crisis and respond to it by asserting different solutions, even if it just the celebration of lucidity about the absence of solutions. 

4.2
I would then dwell on the particular configuration of the spiritual crisis in Weimar Germany, with particular reference made to Hermann Broch’s The Sleepwalkers. The extended interpolated essay ‘The Decay of Values’ in the novel is a revealing commentary on the progressive collapse of meaning and a sense of centre, written by a (very metaphysically inclined) liberal humanist rather than a right winger. It powerfully evokes the generalized longing of the average German citizen by 1930 for a leader:

to take him tenderly and lightly by the hand, to set things in order and show him the way;... the Leader who will build the house anew that the dead may come to life again; ... the Healer who by his actions will give meaning to the incomprehensible events of the Age, so that Time can begin again
4.3
The rise of Nazism would then be briefly presented as a radical solution to the sense-making crisis which became pandemic in Germany after the Wall Street Crash, a solution that on an anthropological level expressed a mass urge to restore a sense of home, centre, order, and symbolically renew time itself. It was in this context that the Jew became the embodiment of everything that could perceived as a solvent of centredness and home (money, cosmopolitanness, rootlessness, international capitalism and Marxism, outsiderdom, lack of creativity etc.).

4.4
Attention would be brought to the fact that the term ‘conservative revolution’ was actually used to describe Nazism by one of its former converts, Hermann Rauschning. In an important passage written in 1941 he explains that, though he came to see Nazism itself as nihilistic, he had first been attracted to it since it seemed to present an antidote to the nihilism that at the time he identified (in true Nietzschean fashion) with liberalism and humanism. In Rauschning’s own words:

Ten years ago, things were seen in a different connexion. National Socialism, or rather, that which we associated with it, that which we meant to make it, seemed to us to be a possible instrument of that counter-movement, perhaps actually its political form. The things, on the contrary, which to our opponents stood for the essence of human history, for ‘progress’, for ‘enlightenment’, for ‘human liberation’ from bondage to nature, tradition, and prejudices, seemed to us to be phases of that progressive nihilism. (Rauschning, 52)

4.5
My (increasingly ambitious and unrealisable) magnum opus would then devote an entire section to evoke the way Armin Mohler created an elaborate ideal type of a particular current of cultural anti-globalization with his doctorate supervised by Professors Schmalenbach and Jaspers and submitted in 1949 in Basel, and that appeared a year as Die Konservative Revolution in Deutschland 1918-1932(Mohler). The doctorate consisted of an extended essay identifying the main themes of ‘the Conservative Revolution’ followed by a ‘bibliographie raisonnée’ of hundreds of writers and intellectuals whose works articulated a deep rejection of the Weimar Republic and of hegemonic Western values (liberalism, rationalism, democracy, materialism, progress etc.). The outstanding features of his ideal type are:

4.5.1
Mohler focuses exclusively on the non-Nazi protagonists of an anti-liberal revolution, whom he describes as the ‘Trotskyites’ of the Conservative Revolution, even though they include a number of figures who were deeply embroiled in Nazism, even if only temporarily, such as Carl Schmitt, Martin Heidegger, and Gottfried Benn. 

4.5.2
 He acknowledges Rauschning’s application of the term to Nazism but invokes instead Hoffmannsthal’s use of it in 1927 in an essay called ‘Literature as the spiritual space of the nation’ that identifies two basic drives that lie at its heart: the quest for attachment/roots (‘Bindung’), that prevails over the search for freedom, and the quest for wholeness, that attempts to transcend all division and fragmentation. 

4.5.3
He then enriches its connotations by associating it with the ‘German Movement’, one part of a general reaction against French rationalism and English empiricism that evokes the names Dostoevsky, Lawrence, Chesterton, Sorel and Barrès (21-4) in its wider European context. The German Movement/Conservative Revolution are presented as a struggle against the ideas of the French Revolution and the European Enlightenment, whose main thrust is to resist the imposition from outside of ‘Überfremdung’ (23-4), (the process whereby a foreign culture is superimposed on an original one), and hence to attempt to ‘win back a Germanness that has been buried for decades or centuries’. He specifically claims that the German variant of the CR has its ‘roots’ in Herder and the German Romantics (the marks of organic/arborial and hence scientistic thinking about intellectual history pervade Mohler’s work, despite his claims that it is a scientific rather than a speculative work on pp. 9, 211). The high degree of wilful homogenisation of distinctive intellectuals into a single ideal type (Nietzsche, for example was profoundly anti-nationalistic) is carried out with a conspicuous lack of methodological self-awareness. This is consistent with the narrative and mythopoeic rather than heuristic function of his inquiry which is anti-Enlightenment in ethos and breaks the ground-rules of Popperian scholarship in a way typical of the radical right, which is bent on generating life-enhancing values and an alternative meaning–giving ‘world-view’ rather than academic knowledge.

4.5.4
Incidentally, Mohler lays claim to a special German dimension to the international revolt against positivism by suggesting that there are various national permutations of nihilism (French, Russian etc). He sees the German one as an essentially creative one that associates radical destruction with the organic process of renewal and reconstruction (122-9), a point that presumably that protagonists of a Conservative Revolution in France, Russia and Belgium would dispute! The assumption that there are organic national traditions producing different types of nihilism again reveals the way in Mohler’s ideological thinking a mythicising scientism prevails over demystifying science. 


4.5.5
A key theme of Mohler’s book is that the CR rejects non-linear time for a cyclic or spherical theory that makes it conceivable that there can be a sudden ‘Umschlag’ (pp. 106-141). By this is meant a dramatic reversion to an earlier set of values which are not ‘restored’ but assume a new expression appropriate to the new historical context: hence it is a revolution that conserves eternal values, or what Moeller van den Bruck calls ‘eine Wiederanknüpfung nach vorwärts’, ‘a reattachment with forwards’. In this process the nihilism of the modern age (identified with materialism, cosmopolitanism, the loss of roots and attachment, the breakdown of community etc) is finally and dramatically transcended by a new age of organic cultural health (it is the hopes for this that Rauschning projected onto Nazism before he became disillusioned). 

4.5.6
A major point in Mohler’s thesis is that since the healthy form of German Movement was crushed by the Third Reich and that the chance to realize its objectives immediately disappeared (presumably with the Allied victory in 1945), we now live in an indefinite interregnum. ‘The world-view that was valid till now has collapsed and a new one valid enough to replace it and create allegiance is not yet discernible’. We now live in an age of secularisation, fragmentation dominated by individualism, materialism, pluralism, and linear time. It is significant that Mohler does not date the beginning of the interregnum from Hitler’s accession to power in 1933: by implication he was responsible for the ‘wrong’ version of a ‘healthy’ German revolution, nor does the text register any sense of horror at then human consequences of Nazism’s attempts to create a healthy ‘national community’ based on ‘roots’, ‘attachment’ and spiritual rebirth (Mohler has a whlole section on ‘rebirths’).  

4.5.7
Mohler concludes (in 1950) by arguing that it is in the ideas of the Conservative Revolution that the seeds of radical solutions to the contemporary nihilism are to be found, even though the association of CR thinking with Nazism make it impossible for this to be recognized by more than a tiny elite at present. (For a taste of Mohler’s thesis see Appendix 2)

4.5.8
Despite such misgivings about Mohler’s analysis of the Conservative Revolution as an academic thesis, his vast bibliography does testify to the extraordinarily rich habitat created by Wilhelmine and Weimar Germany for literary and intellectual production that in a vast number of contrasting ways called into question the fundamental premises of liberal democracy and the Enlightenment project, and asserted the need for a metaphysical, meta-political revolution (what Nietzsche called a ‘transvaluation of values’) that would put and end to ‘nihilism’ restore a sense of roots and meaning. In particular his work is a crucial document for understanding the process by which the ‘revolt against nihilism’ has become ‘the revolt against globalization’. 

5
Heidegger as a case study in CR anti-globalization 

To bring alive these somewhat abstract formulae used by Mohler to characterize the Conservative Revolution I would dwell on one case-study in CR’s rebellion against hegemonic values, namely Martin Heidegger, who, along with Ernst Jünger, has assumed deep significance for the contemporary New Right. Of all the major figures associated by Mohler with the CR, Heidegger is probably the most complex and difficult to analyse in terms of his relationship with fascism, Nazism and the radical right. For one thing his gurus of spiritual renewal evolved from Nietzsche to Nazism to Jünger to Hölderlin, and hence from the metapolitical, to the political, to a non-Nazi variant of metapolitical and political rebellion, and then to an embodiment of the sense of indefinite interregnum. It is a pattern of development that precludes snap judgments about Heidegger’s politics or relationship to Nazism. Nevertheless it is possible to identify several major themes in his writings of the 1930s that have a bearing on the contemporary currents of right-wing anti-globalization (see Safranski, and especially Beistegui).

1
The attack on the growing planetary domination of a soulless technology which is leading to the ‘spatialization’ of the planet (as geographical place becomes more irrelevant) and hence the annihilation of the ‘essence’: what he calls ‘machination’ has taken over from creative spiritual and cultural life of a healthy society in touch with metaphysical truths.

2
The attack on encroaching nihilism manifest in a fundamental pointlessness and ‘goallessness’ at the heart of modern existence one of the most disturbing symptoms of which is the refusal to deal with nihilism, or take ‘nothing’ seriously. Heidegger felt he was witnessing the fulfilment of Nietzsche’s bleak prophesies concerning the ‘end man’ who feels at ease in nihilism, thriving in a world without transcendent metaphysical values.

3
The sense that what is under the thrall of modernity generally associated with ‘progress’ actually betokens the progressive abandonment of Being, a sense epitomized in Hölderlin’s image of the ‘flight of the Gods’.

4
The longing for a reawakening of Being bound up with a renewed sense of rootedness, home, hearth, and centre, one which can only be brought about by a metaphysical revolt against the hegemonic form of Western values and a reassertion of what is unique to the national culture

Most of these themes can be identified in the passage from a 1935 text written at a time when he still deluded himself into thinking that Nazism could be the vehicle for spiritual rebirth: see Appendix 1

6
The New Right’s perpetuation of the Mohler project

6.1
It is transparent in Mohler’s 1950 text that he wrote The Conservative Revolution not as a work of ‘free’ academic enquiry but as a project to create in the aftermath of the war the basis for an alternative reading of the immediate past to the ones promulgated by the two cultural superpowers of Russia and America. It was conceived as a new radical right discourse purged of Nazi and fascist connotations one that perpetuated in an exclusively cultural discourse the project of a total cultural rebirth which would lay the foundations for a new type of socio-political system predicated on the primacy of roots. It was also, in the light of the ‘new consensus’ on fascism that stresses the central role played by rebirth concepts of nationalism, transparently fascist, however genuinely anti-Nazi. Mohler himself admitted in an interview with the Swedish academic Göran Dahl that he accepted that he was a fascist.

6.2
In this sense both Armin Mohler (like Julius Evola, who from the 1930s dedicated his intellectual career to a similar project based on the concept of a primordial ‘Tradition’) can be seen as direct precursors of New Right and Third Positionist ideologues and are frequently recognized as such. These too are busily challenging the hegemony of a globalizing liberal, rational, humanist, secular, capitalist, consumerist, tradition-corroding, identity-eroding massifying, levelling, ‘flattening’ modernity whose hall-mark is a rampant pluralism and atomisation and the concomitant absence of any recognizable communal spirit or coherent ‘Weltanschauung’. 

6.3
In its extreme form the pluralism and relativism of modernity produces a post-modern sensibility that does not resist cultural atomisation but welcomes it. As David Harvey observes, ‘It does not try to transcend it, counteract it, or even to define “the eternal and immutable” elements that might lie within it. Postmodernism swims, even wallows, in the fragmentary and the chaotic currents of change as if that is all there is.’ (Harvey, 44). One way of defining the radical right form of globalization, then, is as a deep reaction, not against modernity as such, but its extreme post-modern aspect. The New Right, just like its ‘Conservative Revolutionary’ forebears, attempt to re-centre modern life by reasserting the primacy of the spiritual and eternal over the material and ephemeral, and by identifying them not in the universalising ethos of the Enlightenment or scientific humanism, but in the particular, idiosyncratic experience of differentiated nationhood, a term that is shorn of its connotations of citizenship and geographical boundaries, but is used in an exclusively cultural, metapolitical sense (as in the phrase ‘German nihilism’). 

6.4
The elective affinity between the New Right and New Right-oriented Third Positionists and the CR is thus no coincidence, because the CR itself is a mythic creation of Mohler, a forerunner of the stress that New Right ideologues such as de Benoist and Tarchi place on the need for a metapolitical revolution against secular modernity. There are abundant testimonies to the importance of the myth of CR or of its main thinkers to the New Right in the works of Alain de Benoist (notably Vu de Droite: see Appendix 3); the publications of GRECE (such as Éléments and its foreign sister-journals in Italy, Russia, Germany, and Britain, or de Benoist’s journal Krisis); the books by Pierre Krebs, notably Die Widergeburt Europas, the publications of his Thule-Seminar and Thule-Netz (see Appendix 3), the publications of Aleksandr Dugin and the Russian GRECE, Arctogaia; the journals edited in Italy by Marco Tarchi, close associate of Alain de Benoist, notably Diorama Letterario and Trasgressioni; and in the periodical issued by former National Front (UK) organizer Michael Walker’s, Scorpion (see Appendix 3). 

6.5
Meanwhile Troy Southgate’s website ‘Synthesis’ (Troy) and his series of articles on Evola for the Webnewspaper Pravda point to the extreme importance of the alternative philosophies of history produced by the CR and Evola to the contemporary bid by the radical right intelligentsia to take over ‘the laboratories of thinking ‘ (Krebs), ands true to the principles of ‘right-wing Gramscism’ win the battle for cultural hegemony over liberalism as the precondition for the ending of the interregnum and as preparation for the dramatic ‘reversal’ of nihilism and the ‘return’ of the ‘eternal values’ of metaphysical rootedness and home. 

6.6
For a snapshot of the type of eclecticism that reigns in radical right attempts to challenge Western hegemony, the description that Troy Southgate (former National Front organizer) gives of his Website SYNTHESIS (http://www.rosenoire.org/) is revealing (note that Jünger, van den Bruck, Niekisch and Nietzsche are all key ‘Conservative Revolutionary’ thinkers). 

SYNTHESIS is an intellectual and cultural journal devoted to Anarchy                   (the preservation of the Anarch [or Sovereign Individual] in all aspects of life and the possibility of multi-level realities), Occulture (the appreciation and understanding of the Esoteric nature of Life and Culture), and Metapolitics (a rejection of trivial party politics and an interest in global aims, as well as a political belief in grand plans and projects with an anti-Humanist streak). Our aim is to explore key figures such as Ernst

Juenger, Michael Bakunin, Julius Evola, Arthur Moeller van den Bruck,                 Jean Parvulesco, Friedrich Nietzsche, Aleister Crowley, Otto Strasser, Miguel Serrano, Ernst Niekisch, Jean-Francois Thiriart, R.A. Schwaller de Lubitz, Sergei Nechayev, Savitri Devi, Austin Osman Spare, Richard Walther Darre, Alexander Dugin, Karl Haushofer, Arthur Machen, Rene Guenon, Percy Bysshe Shelley,                Francis Parker Yockey, H.P. Lovecraft, and Friederich Hielscher.

At the bottom of the contents page of this website we find the slogan ‘Smash the System’.

7
The political connection

This section would stress the ‘French connection’, namely the way the allegedly ‘metapolitical’ world-view has had a direct impact on French political life via the Front National. To take just example Terre et Peuple, a cultural groupuscule close to both the New Right and to Le Pen’s Front National (Flood), clearly shows in its publications a debt to the CR and the New Right in its stress on rootedness and cultural hegemony. Thus we read that:

In order to conduct the cultural war we must be conscious of what is at stake. Hence the necessity of pedagogic work, of continuous education, first so we can know who we are, where we come from, what we carry inside us: then to acquire work methods for becoming good political soldiers operating on one front, the cultural front which our enemies believe they have definitively taken control over. […] We are all militants. And proud of being militants. The originality of Terre et Peuple lies simply in making a link – an organic, permanent, systematic link – between the political and the cultural. Everything is both political and cultural: the most intimate level of daily life expresses, mostly without the people involved being aware of it at all, choices which manifest a vision of the world. This is why we have to operate in the sphere of metapolitics.

The echoes of Blood and Soil fantasies of rebirth are plainly in such passages as:

The Sol invictus, sign of hope. For we know that the man of the woods, he who speaks to animals, he who has always refused to submit in the name of an ancestral heritage, will reawaken. That day he will lead us to Excalibur. And our people, who will have come alive again and have emerged from the darkness, will follow the brandished sword. Behind its leaders. To liberate its Land and perpetuate its blood. And at that point only the natural order of things will be finally restored.

Here is a symptom of how the legacy of such metapolitical thinking translates into the ‘differentialism’ of the Front National’s official programme:

The National Front maintains that it is only by affirming our identity that we will be able to struggle victoriously against the culture of American importation. The French will defend their culture all the better if they love it and are proud of it. For this they have to know their culture and renew their links with their roots.

In Russia too, the New Right ‘Arctogaia’ has had some perceptible impact on mainstream Russian politics (Mathyl)

7
Conclusion

In the brilliant last chapter to this tour de force of intellectual history, I would spell out the implications of this groundbreaking attempt to contextualize the New Right stand against globalization within history in a rhizomic, anti-teleological spirit. They would include the observation that:

1
Though the discourse of globalization and anti-globalization is new, it can be seen as the latest permutation of a long European tradition in which the rise of secular humanism and related developments in the area of politics, social mobility, science, and economics associated with ‘modernity’ have been responded to by reassertions of ancient or allegedly traditions of thought in order to stem the tide of ‘heresy’, ‘evil’, ‘chaos’, ‘decadence’, ‘nihilism’.

2
It is thus misleading to treat the New Right on its own terms as a purely metapolitical movement with no links with party politics or with inter-war fascism. Its invocation of the Conservative Revolution to legitimize its rejection of ‘the West’ is revealing in this respect, given the fact that the intellectual milieu it refers to i) formed an integral part of the ‘Anti-Weimar’ movement that helped legitimise Nazism and prepare for its partial conquest of hegemony; ii) some of its main spokesmen were embroiled with Nazism, even if only temporarily; iii) even when resolutely anti-Nazi, some figures, notably Moeller and Spengler, still embodied forms of ideology which would have created a fascist 

regime had they ever been implemented.

3
The New Right’s postulation of the existence of a non-Nazi Conservative Revolution is thus highly suspect. The CR is not an objective entity but an ideal type created by Armin Mohler for programmatic, not academic purposes in order to allow the fascist project of a total new order based on a purified or restored national identity to be perpetuated despite the horrors of the Nazi era. It is thus unscholarly to reify the CR as if it were an objective entity, especially if it is used purged of Nazi and fascist connotations.

4
The very metaphor ‘Trotskyites of the German Revolution’ is revealing in this respect, since had Trotsky taken power in Russia he would still have been forced to create a deeply undemocratic totalitarian regime to implement his utopia. Any attempt to turn the nostalgia for cultural identity and roots unsullied by ‘Überfremdung’, cosmopolitanism, cultural and ethnic pluralism would lead to campaigns of cultural and ethnic cleansing of an unmistakably fascist stamp, no matter how much the New Right discourse emphasizes cultural ‘difference’ rather than racial superiority and Europe rather than the nation narrowly conceived. 

5
It is thus both historically and politically useful to see the New Right as a well camouflaged form of neo-fascism, rather than take at face-value its claim that it has nothing to do with fascism (or politics!) and is ‘beyond’ Left and Right (see Appendix 4). The very fact that de Benoist once talked openly about a ‘Gramscisme de droite’ is revealing: the New Right may successfully appropriate Left-wing critiques of globalization but only by gutting them of their socialist concern with a universal social justice and translating them into the terms of a humanity differentiated into discrete cultures and ethnies which is recognizably part of a right-wing traditon, however much the emphasis on ‘synthesis’. 

6
The fact that the Euronazi periodical Nation Europe adopted new Rightist discourse (‘the right to an identity’) and that the ex-Nazi BNP now deliberately adopts a ‘differentialist’ racism in its crusade against multi-cultural Britain (and publishes a newspaper called Identity) should put people on their guard about taking at face-value the attempts of the New Right to cover its fascist and Nazi racist tracks.

7
In short, the notion that we live in an interregnum waiting for a dramatic Umschlag should be seen not just as a vast mythical projection onto history, but as a symptom of the New Right’s profound continuity with the fascist epoch. The attempt to stop cultural globalization and multi-culturalism (what Krebs calls Panmixie!) is likely to remain metapolitical fantasy. If it were not to, any attempt to translate the dream of a ‘Europe of a 1000 flags’ into concrete policies to inhibit or reverse ethnic and cultural pluralism would manifest itself in fundamentalist reassertions of an essentially mythic patchwork quilt of homogeneous ethnic identities. These reassertions, taken to their logical extremes and translated into political policies and social measures, could only lead to systemic inhumanity and ‘barbarism’, a new age of European fascism adapted to the age of postmodernism.

8
In attempting to induce or prepare for a rebirth of the West the New Right is arguably exhibiting in modern guise the psychological logic expressed in Donne’s poem An Anatomie of the World, composed in the early 17th century. It registers the deeply disorienting impact of Copernican heliocentric cosmology on the (Christian) sense of ‘natural’ belonging and geo-centeredness through a powerful poetic evocation of the loss of a sense of roots, home, harmony and what German calls ‘Geborgenheit’ (a sense of existential cosiness). It also links the breakdown of the mythic centre or axis of society to the urge to be a ‘phoenix’, to be reborn from the chaos into a new reality, an urge that fascism and the New Right project onto the whole of the ‘ethnie’ as the key element in the renewal of history itself: 

And new Philosophy calls all in doubt, The Element of fire is quite put out;

The Sun is lost, and thearth, and no mans wit Can well direct him where to looke for it

And freely man confesse that this worlds spent, When in the planets, in the Firmament

They seeke so many new; they see that this Is crumbled out againe to his Anatomies,

Tis all in peeces, all cohaerance gone; All just supply, and all Relation:

Prince, Subject, father, Sonne, are things forgot, For every man alone thinkes he hath got

To be a Phoenix, and that then can bee None of that kinde, of which he is, but hee. 

9
In other words, the implementation of the New Right’s ‘conservative revolution’ in the sphere of practical politics, to enforce the re-rooting of society, to restore its mythic cultural homogeneity, and to induce a totalising ‘rebirth’ could only lead to a new era of persecution and man-made human suffering. My own hope is that, while the New Right and their Third Positionist cousins will continue to wait impotently for the Godot of their epiphanic Umschlag in a permanent mental state of ‘creative nihilism’, the real humanists of whatever secular or religious creed may work together to try to resolve the planet’s deeply unmetaphysical human and ecological problems in a sustainable metamorphosis. Yet another Third Way, neither Third Positionist nor Blairite (cf. Dahl, ch. 8). Neither Jihad nor MacDonaldization. Realistically this means, however, pursuing an alternative globalization rather than putting an end to globalization as such.
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APPENDICES

Appendix I

An extract from Martin Heidegger’s Introduction to Metaphysics(1935) (taken from Roger Griffin Fascism, Oxford, Oxford University Press, 1995.


Is `Being' a mere word and its meaning utterly nebulous, or is it the spiritual destiny of the West?


This Europe, which is always in the process of tearing itself apart out of utter blindness, lies today in the great pincer-grip formed by Russia on the one hand and America on the other. Seen metaphysically, Russia and America are both the same: the same desolate frenzy of unbounded technology and of the unlimited organization of the average human being. Once the furthermost corner of the globe has been technologically conquered and opened up to economic exploitation, when every possible event in every possible place at every possible time has become as accessible as quickly as possible, when people can `experience' an attempt on the life of a king in France and a symphony concert in Tokyo simultaneously, when time has become only speed, instantaneousness, and simultaneity and time as History has disappeared from the existence of all peoples, when the boxer is seen as the great man of a people, when mass gatherings running into millions are regarded as a triumph - then, yes, then, the question which swirls across all this charade like a ghost is: for what? - where to? - and what then?


The spiritual decay of the earth is so advanced that peoples risk exhausting that reserve of spiritual force which enables them just to see and take stock of this decay (in respect of the destiny of `Being'). This simple observation has nothing to do with cultural pessimism: for in every corner of the world the darkening of the world, the flight of the gods, the destruction of the earth, the massification of man, the contemptuous suspicion of everything which is creative and free has reached such proportions that such childlike expressions as pessimism and optimism have long become laughable.


We lie in a pincer-grip. As the people placed at the centre we experience the hardest pressure, as the people with the most neighbours we are most at risk, and on top of this we are the most metaphysical people. But this people will only be able to forge a destiny out of its fate if it first creates in itself a resonance, some possibility of a resonance, of this fate and achieves a creative understanding of its tradition. What all this involves is that this people as a historical people projects itself and thereby the history of the West from the core of its future development into the original realm of the forces of Being. If the great verdict on Europe is not to be reached on its road to annihilation, then it can only be reached because of the unfolding of new historically spiritual forces from the centre.[...]


In order to underpin values which have been raised to the level of a moral imperative, values themselves are attributed Being. But in this context Being basically means no more than the presence of what exists. Only that what is meant is not as crude and palpable as tables and chairs. When people talk of the Being of values the high-point of confusion and rootlessness has been arrived at. However, since the expression `value' is gradually coming to sound hackneyed, especially since it still plays a role in economic theory, values are now called `totalities'. In 1928 there appeared the first volume complete bibliography of the concept value. 661 works concerning the concept of value are cited. They have presumably grown to a thousand by now. This is all called philosophy. What today is systematically touted as the philosophy of National Socialism, but which has nothing in the least to do with the inner truth and greatness of this movement (namely the encounter of a globally determined technology with the man of the new age), darts about with fish-like movements in the murky waters of these `values' and `totalities'.


[Einführung in die Metaphysik (Max Niemeyer Verlag, Tübingen, 1953: 1st edition 1935), 28-9, 151-2.]

Appendix II: an extract from Armin Mohler’s text which created the Conservative Revolution (taken from Roger Griffin, Fascism (Oxford: Oxford University Press, 1995)

ARMIN MOHLER

German nihilism

A recurrent source of inspiration for the New Right is the rich seam of non-Nazi German fascism of the inter-war period exhaustively explored and classified by Armin Mohler in a doctorate written under Jaspers in the late 1940s. It was Mohler who popularized the term `Conservative Revolution' for this rich seam of illiberal cultural (see 52, 53, 57), and who firmly associated them with a 'healthy' ultra-right revolution in contrast to the Hitlerian travesty (he called its writers the Trotskyites of the German revolution). In this passage from the book based on the original doctorate, what emerges is the typically fascist sense of living at a watershed between an age of liberal decadence and a rebirth which could come at any moment.


We posited as the premise of this investigation that we find ourselves in an interregnum in which an old order has broken down and a new order is not yet visible.[...] We have described this break-down as a crumbling of the central position which Christianity occupied as the force which determined everything, including what grew up in opposition to it and which for about one thousand years has conditioned the structuring of the West in a changing interaction with the classical heritage and the dynamism of peoples who entered history for the first time.[...]


The present work is being written in a second post-war period in which the ideas of the Enlightenment and the French Revolution have flared up again but have been called into question even faster than after the first war, and in which all intellectual activity henceforth is destined to take place under the sign of Nietzsche.[...] 


In the context of our investigation of the `Conservative Revolution' we are basically concerned with the type of nihilist who consciously takes action filled with a sense of moral responsibility and with positive faith in the possibility of breaking through. It is this type of nihilist which we for want of a better term want to call `German'.[...] The most impressive document of this `German nihilism' in its fully developed form is the first edition of Ernst Jünger's
 Das Abenteuerliche Herz [The Adventurous Heart].[...] In it we find the expression which most succinctly sums up the ambivalence of negation and affirmation we have referred to: `In times of sickness, of defeat poisons become medicines...'.[...] It is the lonely, adventurous heart alone which, now that traditional connections have broken down and become meaningless, must seek out the new way of connecting up with the world on the other side of isolation.[...] `For a long time now we have been marching towards a magic zero which can only be passed beyond by someone who has access to other, invisible sources of energy.'
 At this point, at the magic zero we get to the heart of `German nihilism'. It is the belief in unconditional destruction which suddenly metamorphosizes into its opposite [umschlagen]: unconditional creation. For `the essential core does not decay[...] Our hope is placed[...] in what is left over.' 


Destruction metamorphosizes into creation ─ the word `metamorphosis' [Umschlag] here is a characteristically German word, above all particularly characteristic of the type of thinking we are exploring. It originates in a mindset for which spheres which in other contexts are carefully kept separate are no longer clearly differentiated if at all, for which things normally considered in opposition to each other are seen as two sides of a single entity.


The `metamorphosis into the opposite' which the nihilist sees at the end of his path is probably the most difficult aspect of the process we are attempting to describe here, and is something which even more than the others can only be evoked allusively.


According to the nihilist, the modern age cannot stop plunging ever faster into the abyss by changing course or by slowing down, but only by transcending it altogether on another plane ─ a transcendence which leads to a metamorphosis into the opposite.[...]


As far as the authors under consideration are concerned there is no passage in which the metamorphosis is presented as having already occurred or is prophesied as taking place in a prescribed year in the future. Rather the metamorphosis from negative to positive seems for those who think cyclically to be a process which individuals are continually experiencing down through the age of the `linear' view of time and will continue to carry out. The assumption that there could be a single, all-embracing metamorphosis would of course imply an acknowledgement of the reality of the `linear' world to be `transcended'. However those who think in terms of cyclic time consider the `linear' world an optical illusion, whereas their world is always present and is only lost sight of when eyes are fixed exclusively in that single

direction.[...]


This is the basis for understanding the curious phenomenon of `rebirths' which are one of the essential spiritual characteristics of our time. There have been `renaissances' for centuries: a complete list of all those postulated from the `Carolingian renaissance' onwards would be amazingly long. But these are `induced' rebirths which have a limited impact, and mostly affect the external forms of art and science.[...] Once the parenthesis of the `linear' historical period starts losing its universal validity, however, sunken worlds seem to burst through the smooth surface created by the `linear' world-view on all sides. These rebirths have something

created by the `linear' world-view on all sides. These rebirths have something irresistible about them and a force which stirs from the depths, both qualities which earlier renaissances did not have in anything like the same degree. 


We have gone into on the image of the return [Wiederkehr] in so much detail because it provides us with a key image for the entire `Conservative Revolution'. It is the only starting point which makes most of its pronouncements fully comprehensible, even if all its representatives were not fully aware of its relevance. And where such individuals still cling to outmoded conceptions ─ which is not surprising in this time of transitions and intermediary stages ─ they might try to compare their pronouncements with this image.[...] It is the conception of return which is the starting point to any attempt to understand what meaning the word `conservative' assumes for the `Conservative Revolution'. [...] The term has established itself as a blanket term for all attitudes which deny progress, and has become a central term for the `Conservative Revolution' as well. We thus will ignore all meanings it has acquired outside this context and will only be concerned with what `conservative' means within the movements under consideration.[...]


It would be false to see in this `Conservative Revolution' something approximating to `reform'. Apart from the fact that `reform' is always something unbloody, while it does not surprise these conservatives that birth has to be paid with destruction, `reform' involves something being added on to what is already there. For the conservative it is already there and `revolution' can only result from a restructuring of what is already there.[...]


In the `Conservative Revolution' there exists a will to a violent change of certain conditions which justifies the use of the word `revolution' and which is again and again talked about by components as `revolutionary'.[...]


[Die Konservative Revolution in Deutschland 1918-1932, Friedrich Vorwerk Verlag, Stuttgart, 1950, 117, 121, 127-30, 137, 142, 147, 149-51, 164.]

Appendix III: three samples of the New Right discourse and appropriation of CR themes from Alain de Benoist, Pierre Krebs, Michael Walker (taken from Roger Griffin, Fascism (Oxford: Oxford University Press, 1995)

ALAIN DE BENOIST
Regenerating history

The New Right is made up of scores of intellectuals, autodidacts and publicists from every corner of the Europeanized world. By far its most prestigious ideologue is Alain de Benoist, awarded a prize by the Académie Française in 1978 for Vu de droite, a dense anthology of short essays on themes and thinkers which, to the initiated, cumulatively delegitimize the assumptions of liberal democracy. This passage brings out the typically fascist sense of living through the watershed between a played out system based on egalitarianism and a new phase of history which will inaugurate cultural rebirth (the political and economic dynamics of this transformation are, of course, left vague). It was translated by a major representative of the Italian New Right (Nuova Destra), Marco Tarchi, whose edition has been used here rather than the French to emphasize to internationalization of new currents of neo-fascist thought.

What is the greatest threat today? It is the progressive disappearance of diversity from the world. The levelling down of people, the reduction of all cultures to a world civilization made up of what is the most common. It can be seen already how from one side of the planet to the other the same types of construction are being put up and the same mental habits are being engrained. Holiday Inn and Howard Johnson are the templets for the transformation of the world into a grey uniformity. I have travelled widely, on several continents. The joy which is experienced during a journey derives from seeing differentiated ways of living which are still well rooted, in seeing different people living according to the own rhythm, with a different skin colour, another culture, another mentality ─ and that they are proud of their difference. I believe that this diversity is the wealth of the world, and that egalitarianism is killing it. For this it is important not just to respect others but to keep alive everywhere the most legitimate desire there can be: the desire to affirm a personality which is unlike any other, to defend a heritage, to govern oneself in accordance with what one is. And this implies a head-on clash both with a pseudo-antiracism which denies differences and with a dangerous racism which is nothing less than the rejection of the Other, the rejection of diversity.


We live today in a blocked society. Globally speaking we are only now beginning to become aware of ways to break out of the order established at Yalta. Nationally speaking there has never been such marked divisions between various political factions in peace-time. Philosophically and ideologically, we oscillate constantly between different extremes without managing to find a balance. The cause and remedy for this situation is to be located within man. To say that our society is in crisis is just a platitude. Man is a crisis. He is a tragedy. In him nothing is ever definitively said. Man must constantly find within himself the theme of a new discourse corresponding to a new way of being in the world, a new form of his humanity. Man is in crisis through the very fact that he exists. The originality of our age does not lie in this fact. The originality ─ the sad originality ─ of our age lies in the fact that for the first time man is retreating in the face of the implications which flow from would instinctively be his desire and will to resolve the crisis. For the first time man believes that he is overwhelmed by the problems. And indeed they do overwhelm him in as far as he believes they do, when in fact they originate within him, and fall within the range and scope of the solutions which he carries within himself.[...]


The old right in France has always been reactionary.[...] It is a type of attitude which has always proved sterile. History repeats itself but never serves up the same dish twice. It offers a wealth of lessons not because it allows us to know what will happen, but because it helps us rediscover the spirit which has produced a certain type of event. This what Nietzsche meant when, in the very moment he was preaching the eternal return, he declared `it is impossible to bring back the Greeks'. To spell this out: the Greek miracle cannot be repeated,
 but by allowing the spirit which produced will perhaps enable us to create something analogous. It is what we could define the regeneration of history.[...]


If egalitarianism is reaching its `final stage of affirmation', what will succeed it will necessarily be something different. Moreover, if the present world is the materialization of the end of a cycle, it is equally clear that the only possible source of inspiration possible for what must be born can only be something which has preceded what has just occurred. The projective force for the future resides in the spirit of the remotest past. The `positive nihilism'
 of Nietzsche has only one sense: one can only build on a site which has been completely cleared and levelled. There are those who do not want to construct (a certain kind of left) and do not want to rase to the ground (a certain right). In my view both these two attitudes are to be condemned. If a new right is to be brought into being we have to start from scratch. And given the time which has to be made up it will need about a century to succeed. Which means there is not a minute to lose.


[Le idee a posto (Akropolis, Naples, 1983), 76-81 (translation of Les idées à l'endroit [Ideas in their place] (Albin Michel, Paris, 1980).

PIERRE KREBS

The metapolitical rebirth of Europe

The most prolific ideologue of Germany's New Right (Neue Rechte) is Pierre Krebs. Armed with a clutch of French and German qualifications ranging from law and Scandinavian philology to journalism, he has edited a review of `metapolitics', written numerous books on the issues in which literature, philosophy and politics meet, and devoted his publicistic and editorial energies to creating the premises for a `cultural revolution'. This involves the rejection of egalitarianism for `differentiation', Judeo-Christianity for Indo-Europeanism, Enlightenment humanism for `organic humanism', and pluralism and racial mixing (`Panmixie') for the right of peoples to have a separate identity. In 1980 he founded the Thule Seminar (its name peculiarly reminiscent of the Thule Society which had deep links with the early Nazi party) to help bring about a `all-encompassing European rebirth'. In this passage he articulates the theme of `right-wing Gramscianism' ─ the idea that `metapolitical' cultural transformation is the precondition for political transformation ─ beloved of the European New Right.

An Italian Marxist, Antonio Gramsci, was the first to understand that the state is not confined to a political apparatus. In fact he established that the political apparatus runs parallel to the so-called civil apparatus. In other words, each political apparatus is reinforced by a civil consensus, the psychological support of the masses. This psychological support expresses itself through a consensus on the level of culture, world-view and ethos. In order to exists at all, political power is thus dependent on a cultural power diffused within the masses. On the basis of this analysis Gramsci understood why Marxists could not take over power in bourgeois democracies: they did not have cultural power. To be precise, it is impossible to overthrow a political apparatus without previously having gained control of cultural power. The assent of the people must be won first: their ideas, ethos, ways of thinking, the value-system, art, education have to be worked on and modified. Only when people feel the need for change as a self-evident necessity will the existing political power, now detached from the general consensus, start crumbling and be overthrown. Metapolitics can be seen as the revolutionary war fought out on the level of world-views, ways of thinking and culture.[...]


It is precisely the metapolitical level which is our starting point. We want to take over the laboratories of thinking. Hence our task is to oppose the egalitarian ethos and egalitarian socio-economic thinking with a world-view based on differentiation: this means an ethic and a socio-economic theory which respects the right to be different. We want to create the system of values and attitudes necessary for gaining control of cultural power. 


Our strategy is dictated neither by the immediate contingencies of reality nor the superficial upheavals of political life. We are not interested in political factions but in attitudes to life. Commentators will carry on writing irrelevant articles categorizing us under `New Right' but also under `left-wing'. Such terms are pathetic and leave us cold, for neither the right nor the left are our concern. It is only basic attitudes to life which people have that interest us. And all those who are aware of the American as well as of the Soviet danger, who realize the absolute necessity of the cultural rebirth of Europe as the harbinger of its political wakening, who feel rooted in a people and a destiny, are our friends and allies, irrespective of their political and ideological views. What motivates us and what we are striving for does cannot be accommodated within the activities of a political party, but ─ and we insist on this point ─ solely within the framework of a metapolitical, exclusively cultural project. A programme which sets out once again to make us conscious of our identity through awakening the memory of our future, as it were. In this way we aim to prepare the ground for what is to come.


We have defined our programme as the total rebirth of Europe. We have also established the strategy for realizing this project: metapolitics and cultural war. We still have to consider the basis and material framework within which this programme can be carried out: the Thule Seminar, a New School of European culture. 


The tragedy of the contemporary world is the tragedy of disloyalty: the uprooting of every culture, estrangement from our true natures, the atomization of man, the levelling of values, the uniformity of life. A critical and exhaustive engagement with modern knowledge ─ from philosophy to ethology, from anthropology to sociology, from the natural sciences to history and educational theory ─ if carried out with the appropriate intellectual rigour and sound empirical methodology, can only contribute to throwing light on the general confusion of the world. It is with such fundamental considerations that the Thule-Seminar is concerned. Open to the intellectual and spiritual life of our age, yet critical of all ideological dogmas, its research is based on a sense of commitment to western culture. The Thule-Seminar is concerned with clarifying the basic questions at the heart of the movement of ideas, with redefining the key cultural concepts and the discovery of new alternatives to the core problems of the age.[...] The Thule-Seminar proclaims a European Europe which must become aware of its identity and its destiny. 


[Die europäische Wiedergeburt [The European rebirth] (Grabert, Tübingen, 1982) 82-6, 89.]

MICHAEL WALKER

A breath of fresh air

Scorpion was founded in 1981 (originally under the name National Democrat) and is the most important (if not only) British organ of the New Right, even if it has tended to blend indiscriminately the (logically incompatible) Evolian Traditionalism with the pseudo-Nietzschean `nominalism' of GRECE. As long as the Russian empire lasted this magazine was a regular mouthpiece for the New Right's vision of a European Empire, a bulwark of spiritual values warding off the materialism of the USA and the USSR. It has also articulated a concern with the preservation of Europe's distinctive `ethnies', and with ecology. Its founder, Michael Walker, had been a National Front organizer for central London, but in 1984 starting weaving an apparently independent New Right strand of fascism as part of the diversification which occurred within the movement once its leadership was no longer dominated by neo-Nazis.

The original and still most important group belonging to what is termed the European New Right is GRECE, a cultural organisation based in Paris. The letters stand for Le Groupement de Recherche et d'Etudes pour la Civilisation Européenne (The centre for the study and search for European civilisation). The word is an acronym for the French word for Greece, which underlines the group's strong sense of attachment to the Greek heritage in particular, with its cult of heroism, elitism and beauty, and perhaps most importantly, its pagan values and outlook. The group was created on 5th May 1968 by the sons and daughters of mainly very conservative parents.[...]


The starting point of GRECE was to undertake an analysis of the meaning of ideas. They wished to preserve an identity, a collective identity as Europeans: on that they were agreed from the beginning; but that was all. Nothing else would be `assumed', not the sanctity of the White race, not the need to defend Christendom, not the Western world, nor NATO, nor any of the other bastions of the old right. All would be examined critically in order to grasp their completing meaning. Taking its example from Nietzsche's creation of a genealogy of morality. GRECE examined the history of ideas in order to better understand the relevance of each idea in the modern world.[...]


Pierre Vial, the general secretary of GRECE Michel Marmin, film critic and leading GRECE member, and Guillaume Faye, a new and passionate advocate of GRECE , confirmed the total break of the New Right with one of the most sacred cows of all in the old right corral; the West. The leading article in that issue of Eléments was written by Guillaume Faye: `This is the hideous face of a civilisation, which, with an implacable logic, has forced itself onto every culture, gradually levelling them, bringing all peoples into the gamut of the one-world system. What use is the cry "Yanks out!" when those who shout the slogans are Levi customers? More successfully than Soviet Marxism this civilisation is realising the project of abolishing human history in order to ensure the perpetual well being of bourgeois man[...] this system, this civilisation, which is eradicating the identity of the peoples of Asia, Africa, Europe and the Americans has a name: it is called Western civilisation.'[...]


Alain de Benoist has adopted a famous aphorism of Oscar Wilde for his own use: the societé marchande
 is one which knows the price of everything and the value of nothing. This is echoed in Faye's assessment of liberalism as the creed which `tolerates everything and respects nothing'. To quote Robert de Herte again: `The inherent materialism of liberalism and Marxism is nothing other than the dissolution of the soul, the abandonment of all human motivation, which cannot be rationalised in terms of personal interest or immediate existence. The only world which is permitted to impinge on our minds is the here-and-now of my world. There exists no place in `my' world for what has a value beyond me, which constrains me, which gives me a form. The `rule of quantity', to use Rene Guenon's expression, is formless, hic et nunc, nothing more. The paradigm of decadence: a falling off from spiritual to material, from soul to spirit, to bady alone: the era of homo economicus, linked closely to the coming of the bourgeois, the bourgeois not so much as the representative of a class as a type who imposes a certain system of values. The aristocrat seeks to preserve what he is, the bourgeois what he has.'[...]


The New Right can be described as a revolt against the formless: formless politics formless culture, formless values. That modern society pays scant attention to measure, order, style, is self-evident, nowhere more so than in the United States. According to the New Right, utility and ugliness are the deadly twins of the Western world. When a society reduces all facets of life to the dictatorship of economics, then beauty, honour, loyalty ─ in a word everything we call intangible ─ is made tangible, rentable, and thus destroyed. If it is true that style maketh the man, then the man created by the modern world is inhuman, deprived of what is specifically human, cultural, and reduced to his materiality.[...]


Above all GRECE loves life and with irrational resilience will champion the cause of excellence against the mediocrity of the egalitarians and the hypocrisy of the sectarians. For those of us who felt disilusioned and depressed by the level of political and philosophical debate in a Europe which is rapidly losing all identity, the French New Right has initiated a kind of revolution. We need to think through all our nations again from the beginning. Someone has opened the windows and brought a fresh beeze into a muggy, malodorous study.


[Spotlight on the New Right, Scorpion, No. 10, Autumn 1986, 8-14.]

Appendix IV

Extract from Roger Griffin, ‘Plus ça change!PRIVATE 
 The Fascist Legacy in the Metapolitics of the Nouvelle Droite’, in Edward Arnold (ed.) The Development of the Radical Right in France 1890-1995 (Routledge, London, 2000), pp. 217-52

The Nouvelle Droite’s (ND)  appropriation of the `Conservative Revolution' (CR) as a form of fascist revisionism
In rationalizing their palingenetic scheme of history, the ND's thinkers have scrupulously avoided drawing on authors too directly associated with Fascism, Nazism or other inter-war fascist movements. Instead they seek legitimation for their intellectual jihad against the hegemonic assumptions of modernity from two main sources. One is provided by the arsenals of the human sciences, which in a spirit of rampant eclecticism are raided whatever the particular discipline or ideology they represent (e.g. biology, anthropology, psychology, economics, philosophy; Marxism, situationism, decisionism, Traditionalism) in order to invoke the authority of ideologues and thinkers of any provenance (e.g. Nietzsche, Koestler, Gramsci, Lorenz, Evola
) susceptible of being enlisted in the front-line of the `cultural war' against egalitarianism and reductionism. The classic example of such eclecticism is Alain de Benoist's Vu de Droite (Copernic, Paris, 1977).
  One of these arsenals is so central to ND thinking that it can be treated as constituting a source of its authority in its own right, namely the `Conservative Revolution' (CR). This is the collective term used by Armin Mohler in the book of the same name to cover a formidable array both of German artists who celebrated authentically `German' values and of German intellectuals who nurtured projects for Germany's cultural renewal in a spirit profoundly antagonistic to the liberal democratic principles which informed the Weimar Republic. The classification of the CR as a variant of fascism in the light of the ideal type being used in this chapter is crucial to a recognition of the fascist nature of the ND's basic mindset.
 


Because the CR is a `purely' literary and intellectual phenomenon made up of highly idiosyncratic figures who in most cases spurned direct association with political movements, let alone formal membership of the NSDAP, only definitions of fascism which are primarily ideological and focus on common denominators at the level of a shared mythic core underlying highly diverse world-views will treat it as a putative fascist phenomenon. It is nevertheless significant that, even if they do not offer a definition of fascism, the authors of the German Verfassungschutzbericht (Report on the Defence of the Constitution) who monitor Left and Right-wing extremism - defined as overtly anti-systemic ideologies, and hence beyond the realm of the merely `radical' Left and Right -  include the CR in their report. To explain its basic thrust they quote the definition of Edgar Jung, one of the CR's outstanding representatives:


We call Conservative Revolution the reactivation of all those elementary laws and values without which man loses his relationship with nature and God and becomes incapable of constructing a true order. The place of equality is taken by inner value, mechanical election is replaced by the organic growth of leaders, instead of bureaucratic coercion there is the inner responsibility which comes with genuine self-direction, for the pleasure of the masses is substituted the right to Volksgemeinschaft [to belong to an organic national community].

It is Armin Mohler, though, who provides the most convincing evidence for the CR's classification as a permutation of `palingenetic ultra-nationalism', and hence of what we have ideal-typically defined as fascism. In a lengthy introduction to his `Handbook' of the Conservative Revolution, an exhaustive annotated bibliography of writers germane to his theme, he dedicates a whole section to establishing the central motifs of CR thought. According to his own analysis this revolves around the ending of a cycle in an Umschlag (sudden metamorphosis) and rebirth which would finally close the `interregnum' into which history has decayed since the end of the Second Reich.
 As for the centrality of ultra-nationalism, Mohler himself characterizes the writers of the CR as the `Trotskyites of the German Revolution', who longed to put an end to the Weimar Republic, not by resuscitating the Second Reich of the Wilheminian age, but by moving forward to a nebulously conceived (but non-Nazi) `Third Reich'. Moreover, the biography of several of the CR's outstanding representatives, notably Martin Heidegger, Gottfried Benn, and Carl Schmitt, reveals that they were prepared to serve the Nazi regime, even if only  temporarily, while the works of others (Sombart, Jünger, Spengler) were appropriated by the Nazis for their own purposes, so compatible was their critique of various aspects of liberalism with the Nazi ethos.


What this analysis suggests is that the ND's constant recycling of CR thinking can be interpreted as a deliberate attempt to keep a fascist agenda of cultural, and eventually political, palingenesis alive in a way which conveniently bypasses its thoroughly discredited Nazi manifestations and confines itself strictly to the realm of the `metapolitical'.
 In this way actual events are relegated to being the epiphenomena of the `real' structural processes and underlying forces which allegedly shape contemporary history. These are exposed in the teleological spirit of Hegel and Spengler, who had sated their urge to discern the grand design of history before the age of Popperian methodological scepticism and Derrida-esque deconstruction of `grand narratives'. In terms of the impulse to affect the course of history through the power of ideas, however, the ND is closer to Marx and Nietzsche. Its compulsive cultural criticism and metapolitical analysis is carried out in a `Gramscian' spirit in order to bring about a transvaluation of values in the cultural sphere and so prepare the ground for an eventual political Umschlag. This will betoken the end the `interregnum' constituted by democracy and capitalism in their contemporary forms and regenerate European societies by revitalizing the `healthy' Indo-European elements still preserved in their cultural heritage. Though the specific contents of this vision and the tactics to realize it are quite different from those of Hitler, there is a structural affinity with the insistence in Mein Kampf that Germany's misfortunes since 1918 were due to the forces of `decadence' and that her social and political rebirth depended on reactivating the healthy `Aryan' elements which had remained within the `Volkskörper', or body of people.


Referring to the ND as `fascist', let alone mentioning Hitler and the ND in the same breath, even in the highly circumspect and qualified terms employed in this chapter, would doubtless horrify a ND spokesperson. Yet in the light of the new consensus, its almost hagiographic respect for the major figures of the CR, taken together with its stress on `cultural hegemony', can be seen as part of a highly refined revisionist strategy for dehistoricizing fascism, and thus expurgating it of its indigestible connotations, while staying true to its fundamental historical mission: to replace the decadence of liberal democracy with a `new order' in which national/ethnic identities are intensified rather than diluted, and the differences between peoples enhanced rather than eroded. The animus which the original writers of the CR had against the Weimar Republic and made them the cultural protagonists of the `Los-von-Weimar' [Let's get out of Weimar] movement,
 is turned by the contemporary ND against mondialisation or `one-worldism' as a whole. 


A `third empire' may have been turned into a European rather than a national project. The longed-for rebirth may now focus on ethnies rather than on nations. The time-schedule for achieving the goal may have been indefinitely extended now that the crisis of the West is only perceptible to an `awakened' elite. But the mythic core of the ND in its prime was still recognizably fascist. Through the prolific publicistic output of its spokesmen it aimed to gain control over the forces of cultural production and so induce a European rebirth which will shatter the totalitarian, ethnocidal monster which globalization represents for them. 

Appendix V

Afterthought

As a modern example of the archetypal link between the sense of being swamped by chaos and the urge to find mystical solutions in false epiphanies which can lead to social catastrophes, the oft-quoted lines of W. B. Yeats from The Second Coming (1920) are worth quoting again:

             Turning and turning in the widening gyre

             The falcon cannot hear the falconer;

             Things fall apart; the centre cannot hold;

             Mere anarchy is loosed upon the world,

             The blood-dimmed tide is loosed, and everywhere

             The ceremony of innocence is drowned;

             The best lack all convictions, while the worst

             Are full of passionate intensity.

             Surely some revelation is at hand;

             Surely the Second Coming is at hand.

             The Second Coming!  Hardly are those words out

             When a vast image out of Spiritus Mundi

             Troubles my sight: somewhere in sands of the desert

             A shape with lion body and the head of a man,

             A gaze blank and pitiless as the sun,

             Is moving its slow thighs, while all around it

             Reel shadows of the indignant desert birds.

             The darkness drops again; but now I know

             That twenty centuries of stony sleep

             Were vexed to nightmare by a rocking cradle,

             And what rough beast, its hour come round at last,

             Slouches towards Bethlehem to be born?

Immanuel Kant distinguished between sustainable metamorphosis and unsustainable palingenesis (Howard). The New Right certainly display a ‘passionate intensity’ in the ceaseless intellectual industry they pour into the fight to overcome anarchy, re-establish the centre and conquer cultural hegemony so as to hasten the end of the interregnum. What they fail to take on board is that the attempt to turn revolutionary fantasies into social realities always proves to produce a grotesque travesty of the original dream: the palingenetic hopes of political utopians are always dashed. This is the scenario alluded to in Yeats’ lines that follow the above passage, and which can be taken to imply that in an age of apocalyptic longings Redeeming Messiahs who promise to narrow the ‘widening gyre’ of communication under modernity are bound to reveal themselves eventually to be Exterminating Angels.
Endnotes

�	See 54.


 �	the quotation is from Ernst Jünger, Das Abenteuerliche Herz (1929).


 �	i.e. the achievements of Greek civilization and culture.


 �	cf. the concept of `German nihilism' in Mohler’s piece below


 �	`market society'


�..	On Julius Evola, a figure central to Italian neo-fascism, author of a major `philosophical' rationalization of the Fascist race laws (Sintesi di dottrina della razza, Ulrico Hoepli, Milan 1941), and the most `Nazi-phile' of ideologues under Mussolini, see R. Griffin, `Revolts against the Modern World', Literature and History, No. 11, spring, 1985, pp. 101-23; R. H. Drake, `Julius Evola and the Ideological Origins of the Radical Right in Contemporary Italy', in P. H. Merkl (ed.) Political Violence and Terror. Motifs and Motivations, (University of California Press, Los Angeles, 1986), pp. 161-89; Anna Jellamo, `Julius Evola, il pensatore della tradizione', in F. Ferraresi (ed.) La destra radicale, (Feltrinelli, Milan, 1984). A fascinating comparison of de Benoist and Evola as fascist ideologues is offered by T. Sheehan in his article `Myth and violence: the fascism of Julius Evola and Alain de Benoist', Social Research, Vol. 48, No. 1, 1981.


	Evola's highly idiosyncratic `metapolitical' cyclic theory of history, his concept of a European empire, his stress on the revival of a pre-Christian  sense of the sacred, and his concept of `apoliteia' (see below) have been highly influential in ND thinking  as shown by the references to it in such publications as Scorpion and Elementy  even though it is profound incompatible with Nietzschean `nominalism'. This is just one symptom of the fact that the ND is driven by the logic of mythopoeia and the urge to change the world rather than by the quest for intellectual rigour and understanding. 


�..	For an equivalent exercise in eclecticism carried out by the German New Right see Krebs, Mut zur Identität, op.cit.


�..	I would go so far as to suggest that if ideal types of fascism are applied to the ND which deny the CR fascist credentials, then it is more than likely that the ND will not be classified as fascist at all. It should be stressed that the spirit which informs this analysis of the ND is one of `methodological scepticism and pluralism', rather than of McCarthy-style `fascism hunting' or a misconceived essentialism. Hence there is no suggestion here that the application of alternative conceptual frameworks to the ND which remove it from the orbit of fascist studies are somehow `mistaken': indeed they may produce important insights into the ND by placing it in another context altogether. What I would contend, however, is that, within the conceptual framework offered here, some empirical data about the ND's extreme right and fascist affiliations becomes more intelligible, and that inferences about its tactics and ultimate goals can be drawn which would otherwise be obscured.


�..	Verfassungsschutzbericht Website at <http;//www.verfassungsschutz.nrw.


de/jaschke/ja_1_5.htm>, March 1998. In the same month another of its Websites, <http://www.verfassungsschutz.nrw.de/zwisch97/2_8.htm> was stating that the German New Right organization Thule-Netz `pursues racist goals antagonistic to freedom and democracy and is hence to be considered extreme right'. Left-wing anti-fascists have no doubt as to the Thule-Netz's fascist credentials, as the statement at <http://www.rrz.uni-hamburg.de/JUKO/thule.htm> makes abundantly clear.


�..	For a sample in English of the palingenetic mood typical of the protagonists of the Conservative Revolution see Mohler's text `German Nihilism' in Griffin, Fascism op.cit., pp. 351-4. See also Mohler, Die Konservative Revolution, op.cit., pp. 78-108.


�.	For a recent overview of Jünger's seminal contribution to the European New Right see Elliot Neaman, `Ernst Jünger's Millennium: Bad Citizens for the New Century' in Richard J. Golsan (ed.), Fascism's Return. Scandal, Revision, and Ideology since 1980, (University of Nebraska, Lincoln and London, 1998), 218-243. Significantly Neaman concludes that `The New Right has taken the cue from Jünger and updated the fascist rejection of Western culture to fit a plethora of current resentments' (p. 238).


�..	See Kurt Sontheimer, Antidemokratisches Denken in der Weimarer Republik, (Nymphenburger Verlagshandlung, Munich, 1962).
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