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�Abstract








According to post-modern theory, the female body is a socially constructed entity subject to control within male-dominated cultures. Romantic affairs, female sexuality and what is defined as personal life transcend both the private and the public domain as they are associated with power and hierarchy. In inter-war Greece traditional collective stereotypes regarding those issues permeated the vast majority of social groups and individuals (urban as well as rural, bourgeois as well as working class) and predominated both in social reality and in the imagined world of literature, even the one created by radical female authors. It is quite remarkable that such stereotypes and the widely projected standards of female demeanor that were constructed by male members of the bourgeois class were shared not only by the politically conservative but even by politically radical individuals such as the communists. The present paper seeks to explore the notion of femininity, issues of female sexuality and the exploitation of female body in the form of prostitution as well as commonly accepted perceptions about women’s roles in romantic and family affairs in the light of contemporary historical evidence and the literary output of certain inter-war female writers.  


















































Female bodies, sexuality and leftist feminism: the 'personal as political' in inter-war Greece





Post-modern thought and especially Michel Foucault’s monumental work The History of Sexuality have clearly shown that sexuality is historically contingent and integral to the regulation and control of modern subjects for it is an organization of power, discourses and bodies through which individuals are subjected. In this context, symmetrical oppositions between feminine and masculine are socially produced and they form the basis for expressing desire in sexual practice�. In the present paper, we will attempt to explore the relations of views on gendered sexuality to embodied roles, social subjugation and control in inter-war Greece. 


The discussion of this aspect of female life will concentrate both on an examination of literary texts regarding women’s aspirations and on feminist references to what is broadly called women’s ‘private domain’�. This is necessary in order to infer the prevalence of marriage and family life as the unequivocally dominant spheres of female activity in inter-war Greece. Although literary texts chiefly express the views of their authors, it is equally recognized that the description of the socio-historical context in literature is generally indicative of the social atmosphere pertaining to this context�. And this is even more evident in the nearly realistic approach of inter-war Greek literature, full of (auto)biographical elements�.


During the first decades of the twentieth century, women in Greece were ‘trapped’ in the threefold scheme of marriage, honour and money. Marriage, the culmination of their limited and circumscribed lives, would only be possible if the bride-to-be had either an ‘unspoiled’ honour or a large dowry�. The honour, not only of women, but of their whole family as well, was based on the suppression of female sexuality, and women’s engagement in romantic affairs prior to getting married was inexcusable and forbidden. Education and employment held second place to marriage and childbearing, both of which were viewed as the main channels leading to women’s social acceptance. These perceptions about women’s status and their social role and stereotypes about women’s ‘purity’ were to be held by the majority of the population at the time. 


Even later, throughout the inter-war period, these perceptions were the basic trends of thought in the urban and rural milieus, in bourgeois as well as working class and predominated both in social reality and in the imagined world of literature, even the one created by female authors. It is worth examining  how such stereotypes and the widely projected standards of female demeanor that were constructed by male members of the bourgeois class were shared not only by the politically conservative but even by politically radical individuals such as the leftists.  


In an attempt to trace traditional collective stereotypes in literature, one can observe that inter-war female authors, mostly of bourgeois origins, insisted on issues concerning women’s status in society, clearly emphasizing interpersonal relations in the private and the public spheres. They referred to issues concerning women’s social position, albeit failing to carry further a trend that had been initiated by a few authors during the first decade of the twentieth century and condemn women’s inferior social status. 


What is indicative of the power of such traditional assignment of gender roles is that even politically radical authors, such as the communist Galateia Kazandjaki, who was the co-editor of a leftist periodical during the 1930s, could not overcome the barrier of collective stereotypes about women in her attempt to recompose the ‘female soul’ through the psychological analysis of her heroines. The term ‘female soul’ already poses a problem since it implies the existence of a ‘male soul’ as well, therefore accepting traditional views of a distinct ‘female nature’�. 


To be sure, inter-war writers apprehended the differentiation between genders and the prejudices surrounding each one’s role. They protested against them but they also found themselves at an ideological impasse, confused as they were between deeply-rooted, conservative concepts that had shaped their own personalities on the one hand, and those seditious ones promoted by a recently formed feminist movement which they were trying to grasp and disseminate among the Greek populace, on the other. The by-product of such a confusion was that, while female authors had themselves overcome the private sphere by publishing their work, their heroines tended to return to the predestined, for them, household, a place providing them with safety. 


The authors of such work interpreted reality in a pessimistic way. The heroines’ attempts to communicate with their male mates had ended up in disappointment and, even, tragedy because of the dual division, girl versus boy, woman versus man. Such a division reflects and reproduces the relations of power and dependence that express the main definition of the division between public and private. Romantic affairs are ‘battles’ and women are the victims. 


In victimizing their heroines, female authors displayed compassion and sympathy for them�; they had to be so ‘pure’ and immaculate that their rarely expressed sexual needs were often negated: 


She had her even worst moments, very rarely though. In those moments, she felt the urge to know love, the crude, fleshy one. All her cells revolted against the premature condemnation... But when she met young men, she would close her soul like a mimosa and no one would ever guess that in her pure and sad forehead, the tempest of life could break out�.





Female notions of love excluded





 fleshy desires and female fantasy, diffident, stopped at the boundary of a [male’s] neck. Further than that, she knew nothing. But there was still a body there, an unknown body whose thought filled her with horror... Her mind could not surpass the border�.





Judging from the literary sources, one can observe a seemingly huge gap between the concepts of sexual behaviour held by women and those held by many of their contemporary men. A young man’s answer to female claims that marriage is a unique event was:


Old, rotten ideas. It’s a pity since I thought you were a progressive girl. I could outline you the attractions of free love but your sister, invested with the face of virgin Athena, is ready to defend some pale ghosts from the past�.


 


These men threatened to find sexual pleasure with other women, usually characterised as beautiful but irresponsible, in case their own girlfriends refused to have sexual intercourse with them. Such a development was inconceivable to girls, but thought to be natural to men. One of the inter-war heroines


was avowed shameful for her weakness: �SYMBOL 150 \f "Times New Roman" \s 12�–�I could not stand to be touched by another male’s sight, by another male’s thought. [However, as her boyfriend claimed]: �SYMBOL 150 \f "Times New Roman" \s 12�–�I could, especially after being so well warmed in your arms. I am a human being, what do you expect? Why do you insist on ingnoring human nature?’�.





Furthermore, the idealisation of a platonic sense of love by women was also denied by men: ‘Platonic love! Pale love, autumn love... Its flame can not even light a candle... You know, love does not raise human beings. It turns them into animals just like the other creatures of nature’�.


	Literature, therefore, presented a conspicuous schism between male and female views of sexuality. The breach was not as wide as it initially seemed to be, though. Women were seemingly devoted to ‘old, rotten’ principles shared by older generations probably because whenever they adopted progressive views shared by certain men, they found themselves in trouble. Men who advocated sexual freedom for themselves could easily castigate a woman who asked for the same. Women who had many romantic affairs were characterized as creatures without strong will, ‘incapable of resisting the current that takes them deeper and deeper...’�. They appeared to be divided between their ‘natural tendencies’ and social prejudices. Myrto, a young girl married to an old and sick man, justified her inclination to extra-marital affairs with the claim: ‘I am young, I have the right to love. Some modern ladies in Athens discovered this truth a long time ago. I have just realised it’�. Some seemed to abhor being ‘the exclusive ownership of one person... The boredom that would derive from such a relation would make her life poorer’�. Even these women, however, claimed that: 


a woman, really falls down when she has no support, a man, a fiancι, a solid family home. If she has all these, she can preserve her honour. People might say a lot about her but they will never call her a whore�.





Hence, there was a certain line separating ‘decent’ girls from their ‘fallen’ sisters� who, ultimately, were punished for the ‘free’ lifestyle they led. Men were the first to humiliate them: 


Why did they need to do this? How did they ridicule her to this point? What a humiliation! No, she could not live after such a shame... What an  abyss her life has been... And she suddenly saw her life through their eyes, full of shamelessness and ugliness. �SYMBOL 150 \f "Times New Roman" \s 12�–�I shall kill myself... Yes, I shall kill myself�. 





Undoubtedly, women authors of the inter-war period judged their heroines based on perceptions about female demeanour which were actually constructed by men, especially those belonging to the bourgeoisie. As Lilika Nakou, a female author who lived and worked during the inter-war period, asserted, female authors of the inter-war period viewed women through a male looking glass and not in a radical, progressive way�. This, however, is only one interpretation of the issue. These same female authors might have exaggerated the liberality of the male approach in order to present their heroines as holding a high moral standard, similar to the one which the earliest feminists wished to endow Greek women with�. These highly moralistic views of women’s ‘purity’ and, therefore, ‘moral superiority’ did not promote the feminist cause since they incorporated a contradiction based on the notion of a ‘female nature’ distinct from a ‘male’ one; taken further, such views would continue to justify the logic of both separate spheres of activity, and of the exclusion of women from the public domain and the most important decision-making centres which were exclusively male-dominated.


The heroines of literary works produced by inter-war authors devoted their lives and hearts to their beloved men. Self-denial and sacrifice were undoubted virtues of the ‘pure’ and loving female souls: ‘She felt the power of her love growing inside her, all her need for self-sacrifice, her desire to forget her self and live for someone else’�. And when the heroine of another novel, decided to abandon her studies in the Law School as a result of her fiancι’s will, she felt pleased: ‘The word ‘sacrifice’ sounded harmonious to her. How many times hadn’t she desired to make a big sacrifice for him? �SYMBOL 150 \f "Times New Roman" \s 12�–�Everything you wish, she told him. No sacrifice is big enough for you. �SYMBOL 150 \f "Times New Roman" \s 12�–�That is how I want you, he replied. A woman. A real woman!’�. 


Romantic affairs belonged both to the public and to the private spheres since the relationship between a man and a woman was thought to be a failure when it did not lead to marriage, the only socially acceptable end to such an affair. The persistence of pre-conceived notions which attempted to limit women to the circumscribed life in the household and which idealised married life predominated throughout the inter-war period. Femininity and professional career were viewed as incompatible. Women who longed for a prestigious job overlooked their feminine self and marriage. In the work of inter-war female authors, happiness was always associated with marriage; destiny and nature predetermine every aspect of female lives and romanticism prevails. Even girls with certain educational and intellectual skills shared the strong conviction that ‘women’s happiness is to be found in their household’�; moreover, a good housewife was well appreciated by every worthy family man, and was contrasted to women artists who were ‘light-headed and good looking... devil women’�.


	Adolescent girls fuelled their dreams with the expectation of one specific moment in their lives:


‘If someone would tell me that I had only a day to live and for that day I could chose the happiness I dream of, do you know what I would ask? To become a bride, to wear the wedding gown for one day, to celebrate my marriage officially, like all other women, and then I would be ready to die the next day’. She could have been joking but her eyes were full with tears�.


	


Given such views, it is not surprising that certain words sounded horrifying: ‘Old maid! What a horror were those words hiding! She was afraid of them more than the word ‘death’’�. Unmarried women living by themselves were accused of being dishonoured: ‘If she was an honest woman, she would have been married’�. Social rejection made things worst for spinsters: ‘Old maid. She now realised the true horror of those words. It was not the society’s condemnation, the condescending sights… and the… the erroneous smiles. It was the chaos of indifference around her’�. 	


For all those heroines, motherhood was marriage’s logical outcome. What was most distressing for all unmarried women was the prospect of ending up ‘childless, abandoned, alone, with no aim in life’�. The sight of happy, young mothers hurt women who had lost all their hopes for having a child�. Childbearing was viewed as a natural instinct, as part of the ‘female nature’ and not as a conscious female choice. Women ought to be completely devoted to their offspring: 


You see… you do not belong to your self anymore... You completely belong to the creature which starts its life inside you. Now IT has all the rights, and you have all the duties and the responsibilities... Terrible responsibilities�. 





	Although The future mother revolts against this view by thinking, that





 she is not a machine which makes children... No, she is a human being. A human being which does whatever it likes. A self-controlled human being... She can not be anymore the organ of others, she wants to act according to her own will, for once�, 





the only ‘radical’ act she could accomplish was to decide when and how she would die; thus, she committed suicide. 


	The inter-war literature mirrored the distinctions between male and female socially acceptable sexual behaviours that were advocated in the social environments. Such distinction was founded upon the assumption that ‘male sexual drives are impulsive and aggressive, while female sexuality is of a rather passive nature’ �. A woman’s ‘purity’ was highly valued, and it was presumed that her chastity influenced the public image of her whole family, especially that of her male relatives (father, brothers). In many cases, women who were not virgins before their marriages were required to give additional dowry to their future husbands, ‘buying’ in that way their consent to marriage. In addition, the legal issue of ‘premarital adultery’ (a woman’s premarital sexual affairs) was amply discussed in Greek courts. Many jurists had expressed conflicting views on the validity of a marriage in case the bride had lost ‘her most essential characteristic, her virginity, before the wedding’ �. Evidently, such discussions reveal that, as Vervenioti has argued, both in theory and in practice the ‘taboo of virginity was undergoing a crisis’� during the 1930s. It is probable that the trend toward the acknowledgement of the female sexual drive which had been already initiated in western Europe after World War I�, had already influenced Greek society as well.


	The conservative members of the middle classes in contemporary western Europe expressed their anxiety over the changes in women’s sexual behaviour and the challenge to hitherto well-defined gender roles: 


	The working girl and the sexually loose woman became conflated into the same figure... Uncertainty about gender roles created anxiety, which in turn led to reaction... A new mother and wife role stressed domestic virtues based on heightened consumerism, a boon for expanding capitalist markets. Home economics claimed the status of a science and dignified the housewife as an expert�.





	Perceptions in Greece did not differ significantly. The physician Anna Katsigra is probably the most characteristic example of the many individuals who shared the view of a socially dignified mother role for Greek women since they were thought to be responsible for the upbringing of a healthy future generation. She was convinced that


	according to new scientific findings, the most appropriate occupations for women are motherhood and household work... which are healthy and sacred occupations... women should not work outside their homes if financial need does not arise. The unhealthy working conditions in the offices or in industry destroy women’s most valuable piece of their dowry, their health�.	





Similar perceptions about women’s health were shared by male politicians, such as the inter-war dictator Ioannis Metaxas, who supported that young women ‘should be healthy and strong both in body and in soul, ready to work manually and intellectually for the state and, above all, eager to give birth to healthy offspring’�. 


	The social dominance of gender differentiated and highly hierarchical roles was occasionally nourished by the daily press and militant western feminists were derided as ‘women in trousers’�, while their ideals were reproached as the ‘newly appeared wound’�. Feminism was alleged to advocate the abolition of marriage and the negation of the acquisition of the husband’s surname by his wife; to this, conservatives contested: ‘Is it possible for a wife who loves her husband not to want to acquire his surname?’� 


Inter-war Greek feminists who actively participated in collective groups for women’s emancipation presented a varied set of opinions on issues related to women’s roles as marriage partners and mothers. Thus, an early feminist’s, Kallirroi Parren’s dissatisfaction with women’s inferior social status was accompanied by her consideration of motherhood as one of women’s primary roles. She was not the only feminist to voice this assumption. Sexual life, marriage and motherhood were major concerns of women not only in Greece but all over the world, and the leading inter-war Greek feminists, although they concentrated their efforts on legislative reform, felt obliged to address these issues in a few of their texts, albeit briefly. In the following examination of their views, the focus is placed on the sporadic evidence which has survived, deriving mostly from the journals of the major and long-lived groups: the League for Women’s Rights (LWR), the National Council of Greek Women (NCGW) and the Socialist Women’s Group (SWG). 


Politically speaking, the NCGW represented a kind of moderate, rather conservative feminism but during the beginning of the inter-war period it was a rather all-inclusive group and we can see radical perceptions expressed through the pages of its officially published periodical, the Greek woman. In addition, it is quite clear that the SWG drew heavily on the Marxist origins of its international counterparts (socialist feminist groups in Europe and especially in Germany) while the LWR represented the far left side of the (centrist) liberal party of Venizelos who dominated the Greek political scene during the inter-war period. We can safely claim that the LWR feminists were the radical feminists of inter-war Greece�. Finally, although communist women seeking gender equality refused to form ‘feminist groups’ for female emancipation since they believed that class struggle was the basis of all social struggles, it is interesting to note the few references we have by communist women on notions of femininity in inter-war Greece. The aspects of the above mentioned issues that these feminists chose to emphasize indicate their attempt to define women’s role in a positive way, ideologically challenging the existing female social status. 


	To start with, the strict, collective stereotypes on women’s virginity, ‘purity’ and abstinence from pre-marital affairs, found in the literary texts discussed above, co-existed with a well-established prostitution network which actually enjoyed the state’s surveillance. Especially after the influx of the Asia Minor refugees in 1922, Athens was filled with ‘additional moral wounds, the so called διαφθορεία [houses of corruption]’�, and many were those who sought to profit from young female refugees in poverty�. Although the state penalized the soliciting of women and children, the measures it implemented in 1922 in an attempt to fight the diffusion of sexually transmitted diseases and to control the function of brothels, ‘legalized’ the system of a state-controlled prostitution�.


In the districts of Athens and Piraeus there were 700 officially recorded prostitutes in 1930. According to the estimates of the anonymous author in the feminist newspaper Socialist Life, the official organ of the SWG, there were some 60,000 unregistered prostitutes in this area�. The situation was apparently out of control which was reflected in an investigation undertaken by a daily newspaper (Proia) in July and August 1930. The opinions of  police officers charged with the preservation of the public’s high moral standards, of physicians specialising in sexual transmitted diseases, of feminists and of prostitutes themselves appeared through the pages of the newspaper in an attempt to answer questions on the often state-regulated function of the ‘disreputable houses of prostitution’�. The majority of police officers and physicians argued that prostitution should be regarded as one of many professions, and that, in the name of liberalism, a woman should be free to exercise it, while the state must control the hygiene of prostitutes in order to protect public health. The Head of the police’s Morals Department stated that ‘women should be free to follow any profession they like, as long as this is done under the proper medical and hygiene control; prostitution is one of these professions’�. Furthermore, a physician maintained that ‘prostitution is a necessary evil... Our attitude towards it should be commanded by the respect of both the individual’s [woman’s] freedom and the public’s health’�. Prostitutes had in fact asked for the preservation of their ‘houses’ so they would not have to exercise their profession on the sidewalks�. 


All feminists, both conservative and radical, reacted to governmental tolerance to this sort of women’s exploitation. Those who were socialists viewed prostitutes as victims of society: 


Prostitution and virginity will cease to exist when love affairs are not based on lies and crimes. They only appear when sexual life becomes a commodity, when the dominant social class requires a social order based on money and on human exploitation�.


 


The LWR adopted a similar position condemning this ‘vicious system’�. Its president, Avra Theodoropoulou, in particular, was set against the state regulation of prostitution, arguing that it ‘does not protect prostitutes from men infected by sexually transmitted diseases and from pimps’�, and reproached the municipal council of Piraeus for requesting the state’s permission to gain financially from prostitutes working in a red-light district of the port�. In the same vein, the NCGW expressed its will to co-operate with the police for the protection of the ‘social morals of female minors’ and to establish an asylum for the rehabilitation of those women who ‘had deviated from the right social path’�. Indirectly, feminists suggested that the male-dominated political system was responsible for the continuation of practices such as prostitution, which denigrated the women’s (and society’s) moral profile. 


	Greek feminists avoided publicizing their views on female sexuality and their stance on pre-marital affairs; thus, there is no recorded testimony of their opinions on this issue which seems to have been treated as a matter for each individual’s conscience and not as one to be pursued collectively, at least in the context of the contemporary feminist struggle in Greece. However, they did appear willing to discuss certain aspects of marriage and focused on male/female personal relationships within a marriage and on its termination, divorce. A NCGW member considered love as a ‘divine gift to both genders for the perpetuation of human species. Men should respect women as human beings... Husbands should not treat their wives as devices for [sexual] pleasure... as harlots, but as companions and [potential or actual] mothers’�. According to the feminists of the LWR, marriage should be the


free and conscientious union of two people, based on the compatibility of their personalities, mutual respect and love. Whenever, these conditions cease to exist, marriage becomes an interest-related business affair creating hate, insincerity and disrespect. If we insist on preserving such a marriage, we would harm rather than benefit the children and society in general�. 





The group’s position for a relatively easily-acquired divorce� was well-founded on their belief that it was only in a unprejudiced context where these social institutions which regulate inter-personal relations, such as marriage, could actually flourish.


	In 1930, the Newspaper of Greek Women published the Greek translation of Women and Feminism in which views on love and marriage resembled those expressed by the LWR members: ‘perfect love is the one created between a man and a woman of the same intellectual level, love which... calls for both the body and the soul. One that inspires an urge for perfection in the two people who are united by it’�. According to its author,


True love would raise people above the level of constraints and debasement in which present society keeps them by legalizing prostitution on the one hand and monogamy on the other... condemning women who become mothers without a legitimate husband, respecting, however, a woman who gives birth to the child of her husband even if he had ‘bought’ her consent to marriage�.





The SWG shared this perception of marriage, attaching an additional socialist nuance to its argumentation: ‘Marriage in a bourgeois society is a merely commercialised exchange of wealth and of financial interests… Can such a marriage ever fulfill its highest destination, that is the perfection of the individual and the progress of society?’�.


Greek communists, both men and women, were very careful when expressing their views on female proper demanour in sexual affairs and interpersonal relations. One reason could be that part of anti-communist propaganda in Greece and abroad included publications concerning the alleged communal ownership of women by communists� and free sexual intercourse in communes which were used against leftist ideas. These publications were far from truth since very few communist theoreticians (with the notable exception of Alexandra Collontai�) were prone to loose pre- or extra-marital sexual intercourse. In fact it was considered quite anti-communist behaviour for a woman to try to sexually attract men or in general express signs of femininity: 


We were not supposed to pay any attention to our style of dressing, everything fashionable a single jewel were considered petty bourgeois…. Raika [a communist journalist] used to wear a black hat of undefined shape, a shirt buttoned up to the neck, a very lose grey suit and boots. I was staring at her. Is this the way I should dress, too? My fears proved to be excessive…. The few women who joined the party in the 1920s did not follow the example of Raika... But on the other hand they did not look like other women. No fashion, no jewelry!� 





For the so called private, female sphere motherhood was another aspect too important to be ignored by feminists who placed considerable significance upon it as the necessary means for the accomplishment of their emancipatory goals. Even though it was published in the feminist journal The Struggle of Woman, the official organ of the LWR, the following quotation could have been written by any of the inter-war Greek feminists: ‘A woman is always and will always be a mother for her own children and for the children of others… Each woman has a caress to offer… even to the child of her most hated enemy. Each woman is a mother deep in her soul’�. Certain feminists took this statement even further, claiming that ‘women are destined by nature to bear offspring. This task drains most of women’s energy and therefore female nature is weaker in biological terms than that of men, but this is also the reason why women’s moral standards are better and purer than those of men’�. Given the inherent contradiction of a messianic approach that considered women superior to men, the road to women’s highly moralistic ‘nature’ which could change the evil, according to certain feminists, male-dominated society, led these theorists to an impasse.


Amongst all mothers, inter-war feminists chose to defend more widows and unmarried mothers and looked with sympathy upon those who ‘were left alone in their task to raise and care for their children… while society condemns them’�. The issue of the high number of children born out of wedlock was addressed on numerous occasions; its percentage reached 12.7 per thousand children born. In reality, it was probably much higher, since fear of being condemned by society pushed many women to hide the offspring of their illegal relationships�. In most cases, unmarried pregnant women were abandoned by the fathers of their children and they had no right to claim financial support from these men. The importance of the issue is apparent when one considers that the recognition of children born out of wedlock by their fathers constituted one of the foremost demands of the NCGW, the LWR as well as the SWG. In particular, the lawyer Agni Roussopoulou, who headed the Legal Department of the NCGW and provided legal assistance to poor women, won the first case of child recognition by its father in a 1937 court decision�. 


	The fate of those children born out of wedlock (but also of legal children born to poor families) was abominable. In 1924 it was estimated that an average of 1,500 infants per year were abandoned at the orphanage of Athens. Only 10% of them was the outcome of illegal relationships; 90% of them was born to perfectly legal, multi-membered, poor families unable to raise them. The mortality rate for those infants was 85% since they could only be fed with unsuitable, non-pasteurised cow milk. While the upper income classes were financially able to terminate an unwanted pregnancy, lower income women who gave birth to children they did not wish for decided to leave them in the orphanage, choosing instead to sell their breast milk to feed the children of rich families�. Feminists did not blame those mothers for their attitude: ‘They should not be condemned as criminals but they ought to be seen with understanding as precious vaults containing the dynamism of our Race’�. The NCGW’s suggestion was the establishment of a State Bureau for Maternity as a separate Department of the Ministry of Health which would aim to financially assist mothers who were unable to feed their children; it was additionally proposed that a Cashiers Office for the support of maternity should be founded�. The state did not proceed with any legislative reform concerning motherhood, however, until the constitutional amendment of September 1926, with the first paragraph of Article 22 suggesting that maternity should be placed under the protection of the state�. This very paragraph though was soon to be withdrawn (83 votes against it versus 82 for it). Those deputies who voted against it claimed that ‘protecting unmarried mothers would put the social and moral establishment at risk’�. The LWR feminists applauded the attitude of the 82 MPs who had voted for the protection of motherhood, while denouncing those 83 ‘who express their demagoguery talking about religion and the homeland, in order to receive acclamation... They remind us of those opera singers who repeat their line in order to induce the audience’s applause’�. 


	The president of the LWR, Avra Theodoropoulou, was angered by the ‘hypocrisy of Greek society and the state officials... who keep on repeating that �SYMBOL 147 \f "Times New Roman" \s 12�“�motherhood is sacred, mothers are the centre of creation�SYMBOL 148 \f "Times New Roman" \s 12�”�; however, they still perceive mothers not as human beings but as the means for procreation’�. The LWR as a group, the NCGW and the SWG attempted to define maternity in humanistic terms, counting on the politicians’ sense of justice and their proclaimed commitment to human rights; the feminists asked to obliterate the social prejudices which doomed unmarried mothers and their offspring. They were well convinced that they were fighting for a just cause and for a better future society that would consist of biologically healthy and psychologically balanced individuals. 





In conclusion, it is evident that the vast majority of inter-war Greek women held deeply-seated, traditional concepts of the existence of different spheres of activities for men and women and for the latters’ roles as mothers and wives. The view of women’s ‘distinct nature’ continued to exist throughout the inter-war period as it had in the past. The origins of conforming to traditional behaviours lay mainly in the limited range of information available to contemporary women and the castigation by the state apparatus and the social milieu of any attempt for alternative lifestyles. It is true that a minority of radical feminist women were willing to exchange the aforementioned perception in return for equality. Diverse sections of the women’s movement, including the politically radical ones, even if they frequently developed separate agendas, they were at the same time unanimous in denigrating a system that reserved power and control solely for men. However, almost all inter-war feminists were bound to the logic of a biologically special ‘female nature’ associated with women’s embodied identities and so they had to live in compromise with the daily contradictions that derived from the conflict between women’s need to share a humane society with men and their ideological tenet for the supposed female ‘moral superiority’. 
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